CHAPTER 1

The Nature of Ethics

§ 1. A PROVISIONAL DEFINITION

In ordinary conversation we often hear such statements as: ‘He
ought not to have done this’, ‘It is a good thing to help one’s neigh-
bours’, ‘He is a thoroughly good man’, ‘His character is bad’, ‘He
was only doing his duty’, or ‘It is always right to speak the truth.’
When such statements are made they are frequently contradicted by
someone hearing them, and this by itself suggests that they are not
-as simple as at first sight they appeartoshgs]f a friend disagrees with
my statement that Smith is a thoroughly good man, he may do so
for one of two reasons. (a) He may know facts about Smith’s be-
haviour which-are unknown to me; and if he tells me these facts and
- convinces me that they-are true; T-shall-then be ready to admit that
Smith is in some respects not a-good man. (4) It may be the case, "~
however, that my friend ‘and I both know the same facts about
Smith, and yet I ¢ontinue to hold that Smith is thoroughly good,
while my friend considers him to be bad. Now we are using the
words ‘good’ and. ‘bad’ with different meanings, and, until we come
to some agreement as to their meanings, we are not likely to agree in
our opinion of Smith. This is just the kind of question with which
ethics deals — what is the true meaning of such words as ‘good’ and
‘right’ and ‘ought’ which are used so commonly in everyday con-
versation. When we come to an agreement as to the meaning of
such words, other questions will arise. We may ask whether it is
possible for us to know whether Smith is good or bad; we may ask
on what grounds Smith should give up those activities which we
have agreed to call bad, and should engage in those which we have
agreed to call good. All these and many other similar questions are
within the scope of ethics. - . :
We may define ethics as the normative science 0
) ' 1

f the conduct of
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AN INTRODUCTION TO ETHICS

luman beings living in societies — a science which ;.udges this: con-
duct to be right or wrong, 0 be good or ba?l, or 1n Some similay
way. This definition says, first of all, .that ethics is a slclence, and a
science may be defined as a systematic and more or less complete
body of knowledge about a particular set of related events or ob-
jects. In this account of science, the important word is systematic;
scientific knowledge differs from the ordinary, hapha@rd know-
ledge of uneducated people in being arranged in a definite coherent
system. A science also aims at providing as complete a knowledge of
its subject-matter as it can, although, in the present state O.f‘ know-
ledge, no science is perfect in this respect. At the same time, the
scientist may leave out details that he knows, in order to give a
simpler and clearer presentation of the important connexions of the
facts which he studies. It is generally agreed that a piece of know-
ledge cannot be regarded as ‘scientific’ until it is accepted by those

r

L v

who are learned in the particular sciéficéeoricérned: in medicine, for
- —example, the new cures which are so convincingly advertised cannot
be regarded as scientific until they have been recognized as effective

by capable doctors. Finally, the sphere-of a science is limited toone.. — ...

set of facts or objects; no science deals with all the facts known about

—_the universe; to deal-with- the universe-as-a whole is the work of .

metaphysics or philosophy, which is not a science. Each science has -
- —its own particular sphere; botany deals with plants, psychology with
minds, and ethics with certain judgements that we make about

~ human conduct. :
7. The sciences which are studied in the laboratories of ouruniver- .. .
= “sities are descriptive ot positive sciences. Positive sciences describe - -
objects or phenomena as we observe them with our eyes and other
sense-organs, ot in the case of mental processes like desiring and
willing as we observe them by introspection or looking inside our
minds. (‘Phenomenon’ is just the technical term for anything that
can be observed in this way.) There is in a positive science no ques-
tion of judging its objects in any way. If the botanist judges a certain
plant to be good or bad, or even to be beautiful or ugly, he is no
longer doing the work of a botanist, whose business it is to describe
what he ol?serves without judging either its reality or its value. The
Psycho!ogist describes the mental processes like intention and will-
i g P, oo
group of sciences, however, whi 'l:lless ot COHF{UCL Th?re o
J » which do not deal directly with ob-
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THE NATURE OF ETHICS 3

SeI‘Vf-'d faCf§ but which deal, as systematically and completely as is
poss:lble, with the standards or rules or norms or criteria by which
we judge certain. objects, and these sciences are called normative
Sciences. Aesfh_e“CS» for example, deals systematically with the stan-
dards by which we judge objects of perception, commonly sights
and SOL_mdS, to be beautiful or ugly. Logic deals with the standards'
by wI11f:l1 we judge statements to be true or false, and ethics
d.eals with the standards by which we judge human actions to be
;1ght or wrong. The normative sciences differ from the positive
SCIENCEs In one more way; they do not merely describe the stan-
dards by which we judge; they are also concerned with the validity
or truth of these standards. In ethics for example it is not enough
to describe the rules by which men have tested their conduet, such
as the Ten Commandments of the Hebrews; we also ask in ethics
why these rules are valid or on what grounds we ought to observe
them. . _ mds.m!fiﬁ%«%{g@
Ethics has been defined as the normative science of conduct, and
conduct is a collectivé ‘riame for voluntary actions. In- common-
-« ... speech we judge many things other than human actions to be good
== or bad; we speak for example of good wine and bad luck. The woids
- ‘good’ and ‘bad’ are used ambiguously in ordinary speech. A single
science may be required to deal with them imrall their various mean-
ings and to distinguish these meanings from one another, and such a
science is sometimes called axiology or the science of values. We

Flaatl ,.._.,_\i".ﬁv fﬁiﬁi irhiml rnsgv?r' olds thar what we mean hy
i i —




AN INTRODUCTION TO ETHICS

¢o do so: A habitual action like a child’s suf:king of his thumb, or
even a reflex action like blinking in a strong l1ght,. may be voluntary
although the doer of these actions may not be thinking about them
at all. The doer,
done these actions differently or refrained from doing them at all,
and so they must be regarded as voluntary. Sometimes people try to
excuse their wrong actions by saying that these actions were not
deliberately willed or chosen, as when a man continues a dishonest
business practice of his predecessors without thinking about it. The
question for ethics is not whether such an action was deliberately
willed, but whether the doer could have prevented it by taking
thought about it. If he could have prevented it, the action can cer-
tainly be judged to be a right or a wrong action, although we may
admit that its degree of rightness or wrongness may be affected by
its deliberateness. Conduct may include inward activities like
‘motives and desitesias well as outward activities like speech and
movements of the doer’s limbs, and so these also will fall within the
sphere of ethics. We so commonly think of these as causing out-
ward bodily movements that we forget that they too are activities

4

andliable to be judged good or bad even apart from the *9_@&1-(1 o

" Our provisional definition has limited the conduct with whichwe™

deal in ethics in two ways. We deal with human actions and not with
the actions of the lower animals. It may be admitted that there is
something like human goodness about a dog’s loyalty to its master,
but psychologists are so far from agreeing as to whether any of the
actions of the lower animals are voluntary in the sense given to this
word in the last paragraph, that it would be unwise to add to our
complications by including animal activities within the limits of our
subject. A more arbitrary limitation is that of confining ethics to the
study of the conduct of human beings living in societies. Some
moralists would indeed go further and hold that the standards of
ethics only apply to the relations of men with one another; the con-
duct studied in ethics is not only conduct done in a society, but con-
fiuct that aﬁ:ect's some other member or members of that society. It
remind s tht, £ e v ot B eBniin
human being would nc,)t be a real limt Orb . o backgx:ound, |
wrong actions. Aristotle expressedutrgiznb S 'capaz;)]e of rlgl}t and
able to live in society, or who has n y e, He Whof 15 -
5 s no need because he is sufficient for

by attending to them and choosing, could have "
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THE NATURE OF ETHICS ) 5

himsa;:lf, must !Je either a beast or a god.’* Robinson Crusoe’s con-
duct in the solitude of his desert island may be still judged good or
bad, but, according to this view, these terms would obtain their
meaning from the social environment in which Crusoe had lived be-
fore he found himself in an uninhabited island, and to which there
was alw.ays a hope that he might return. It may be for some purposes
convenient to include in a single normative science the standards by
which we judge all human activities including those that appear to
have no effects on other people or relations with them, and it is diffi-
cult to think of another name than ethics for such a science. Yet
common usage would certainly make a social activity like speaking
the truth more directly the concern of ethics than a purely private
activity with no marked social effects like stamp-collecting or a reli-
glous activity like fasting, Of course such activities do have indirect
social effects; the man who is fasting cannot share his food with a
visitor, and:so; far his action would be judged by the standards of
ethics. This limitation is one that may have to be given up on a fuller
study of ethics, but, in the beginning, we shall find it an advantage to
- emphasize the spcial background of the moral life, and to confine the

" activities judged ifethics to those done with the normal himan ..~ -

background of social institutions and social relationships.
There are several terms commonly used in judging human actions
by ethical standards. We say that an action is ‘good’ or,fb'%d’-, ‘right’
or ‘wrong’, ‘moral’ or ‘immoral’. We say that we ‘ought to do an
action, that we ‘should’ do it, or that it is our ‘duty’ to do it; and of

another kind of action we say that we ‘ought not’ to do it, we . .

‘should not’ do it, or it is our ‘duty’ not to do it. Of these terms
‘good’ and ‘bad’ are probably the most common, but they‘ are also
the most troublesome. In the first place, they are used ambxguotzsly
in common speech; not only are ‘good’ works done by the pious

j ‘good’ ful burg-
trouble-maker enjoys a ‘good’ fight, and the success
i:txilhaie?a ‘good’ haul from the safe which he has robbed. In fact,

the word ‘good’ as commonly used merely iqdicates_ an attimdz c?f
mind in favour of the object or event to Wthh' the term goo 1;
nothing more, so that almost any.thmg may be terme
ne finds himself in favour of its existence even fo a very
The ordinary man seems t0 distinguish such a loc&je
sense of good from a more definitely mc.)ral' sense, but ev;er; g‘l:}c:;:k oeta
moral sense there is a great deal of ambiguity. We certainly t
1 Aristotle: Politics, Bk. I, Ch. 2 (1280 b. 10).

applied, and
good if anyo
limited degree.
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- Th ds ‘right’ and ‘wrong’ have no such reference to conseiiHieRHs. w
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6 .
good conduct not merely as that towards which men feel 3

motall .
y)le Juitude; it is in some sense conduct worthy of arousing

favoural .-
such a favourable Jttitude or conduct that ought to arouse such an

attitude. This is sometimes expresse.d by saying that 'Wthen we call
conduct ‘good’ we are approaching 1t from. the sta‘ndpomt o’f }ralue,
but surely ‘value’ has just the same meaning as g(?odnez:;s in the
widest axiological use of that term. It is convenient m.eth.lcs to use
the words ‘good’ or ‘bad’ of an action, when we a1:e th‘lnkx?.g of the
action as leading to consequences, which are ‘good” or ‘bad’ in some
sense of these very ambiguous terms, for example, consequences
which satisfy our desires, but this [imitation is hardly in accord with
common use. The whole range of the meanings of ‘good’ will have
o be considered when we come to those ethical theories which re-
gard the ‘goodness’ or ‘rightness’ of an action as depending upon its

. < ¥
wer of producing ‘good results.

]
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*quences. They are used of actions that are in some way ‘fitting’ to
theit circurnstances, as when we say that a person said or did the right

thing in an interview. T h"e_"ﬁ;tti'n’gness"of-a'fright—-aet—ion-then appears. .. ... .

- to consist in its conformity to some rule, and the view that themoral _

an action as before a judge, and when he has passed his judgement,

it is called right. There are however other uses of ‘right’ than the

moral one; we use it commonly in aesthetic judgements, such as
“This is the right kind of hat to go with this dress’, or “This word is
just right in this line of the poem’. In this aesthetic use, ‘right’ also
suggests fittingness to circumstances, but here this fittingness is an
aesthetic one. |
The word ‘right’ sometimes suggests that the action referred to is
in some way obligatory; the doer or other people feel that he ought
to do it. This is not always the case; it is right for a man to feel regret
when his mother-in-law leaves his house, but no one could say that
he ought to do so, if his feelings are not under his control. This sense
of obligatoriness is, however, definitely implied in the phrases ‘He
oug;ht to do this’, or ‘It is his duty to do this’, and it is one factor
‘.Whlth influences the doer in doing or not doing the action. Such a
judgement of ought-ness or duty is very different from the.: judge-
ment of goodness. We might all agree to say that it is go d)t geat
ice-Cream on a very hot day, but no one would seric o that
ought to eat ice-cream, or that it i b seriously say that we
) itis our duty to eat ice-cream on a hot
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THE NATURE OF ETHICS 7

day, because we do not feel any obligation to do so, unless we wish.
It may be suggested that what distinguishes an action which we
ought to do from one that is merely right, is that, when we ought to
do an action, the action is not only right but there are motives and
inclinations in the mind of the doer which would hinder his doing
it. We can say that the malaria patient ought to take his daily dose of
quinine, because the unpleasant taste of the medicine makes him
strongly disinclined to do so.
_ Itis possible for more than one action to be right at the same time.
It may be equally right for me to drink coffee or to drink tea at
breakfast; it may be equally right for me to study economics or to
study history in a university course. In such cases we cannot say
that T ought to drink coffee or that it is my duty to drink tea or that
I ought to study economics, or that it is my duty to study history.
These phrases imply that there is one and only one action which is
right for me-apthieimipient. If it is my duty now to study history,
then no other action would be right at this moment, so that to study
economics would be wrong for me. Of course, in a rather more
elaborate way of speaking, I may be able to say thatit is my-duty to
study either history or economics, but this'would again imply that
to study mathematics, at least on this particular occasion, would be
wrong. The words ‘ought’ and ‘duty’ certainly apply only to right
actions, but they suggest, if not imply, certain other things about
these right actions: (@) that they are obligatory on a particular in-
dividual, (4) that there are tendencies in the mind of the doer making
him disinclined to do them, and (¢) that one, and only one, action is
right at a particular moment. - | o
While these appear to be the distinctions in common speech in
the use of ethical terms, it is to be remembered that there may be a
difference of emphasis or even meaning in the use of suclT terms by
different persons. Some, like Kant, may feel a sense ,of awe in the pre-
sence of the statement that a certain action is a man’s duty, or that he
ought to do it, but the moral judgement may arouse no s'uch feeling
in another man. The business of the student of ethics is to try to
reach meanings which will be generally accepted by -educated -
people, and also to limit these meanings so that thfi‘ terms will be free
from ambiguity and our use of them free fror'n inconsistency. Yet
we are not likely to attain this in ethics, for ethical terms, unlike th’e
technical terms of the scierices, are words in common use on men’s.
lips, and are liable to constant change in emphasis and meaning,.
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AN INTRODUCTION TO ETHICS

§ 2. MORAL SCIENCES

made in the last section to give a definition
the various words used in that definition. In

the case of a subject like ethics, about the subject-matter.of: which
most people have some ideas, it is even more helpful to distinguish
ethics from the other sciences dealing with human conduct with
which it may be confused. There are certain sciences in which we
describe human conduct without expressing any opinion about its
value or making any judgement about it. At present, the most
scientific description of human conduct is probably that given by
sychology, and one school of modern psychology, the behaviourist
school, holds that the sole subject-matter of a really scientific
psychology is conduct or behaviour. Most psychologists, however,
hold the principal part of their field to be not so much the resulting
conduct as the inward processes, like interititnand-deision, which
lead to outward conduct. One branch of psychology, now called
social psychology, describes among other things conductin'fitssocial
relations, and this-is the kind of conduct with which ethics is chiefly
concerned. Human: conduct is-also described in sociology, which
may be defined as the science of human society, and while the study
of individual conduct has now become the sphere of social psycho-
logy rather than sociology, sociology still has for its subject-matter
the social institutions and customs which form the background of
all human conduct and especially the conduct directed towards other
human beings which is the special concern of ethics. Anthropology
in its widest sense as the science of man includes human conduct in
jts sphere, and a great deal of the work of anthropologists has been
the description of the conduct and customs of primitive peoples. In-
deed, the anthropologist has given so much attention to primitive
peoples that we are apt to forget that anthropology deals properly
with all mankind and not merely with savage peoples. And anthro-
pology deals with more than conduct; it deals with the physical and
fngx_'xtal characteristics of- people which only affect their conduct
n:) lérectlj;.HThese 'tclllree sciences, psychology, sociology and anthro-
geneiﬁ’kno “Enlzcévz zfus 1iv}th -fE?CtS about humar.l c':onduct; and a
e o gb such facts is a necessary preliminary to making
judgements about human conduct. Even in such a brief surve
of ethics as that contained in this book, it will be y
a restate ined in this book, it will be necessary to make
ment of certain psychological and sociologi i
gical facts in the

An attempt has been
of ethics, and to explain
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second, third, a :

. 5 Of vatue of any kind
el o et b it
to ethics than the re;t. The sof:io?o p,OSltIvg science which is nearer
not only descr: gist or the anthropologist may
0 desc 31’ N es}c;‘rxbe .hL.lman conduct and its conditions; he may go on
different pi:cees Oali;;:z(;ntshgilf t men have held in different ages and in
Kind of ace own conduct and that of others, what

ot actions they have commonly regarded i
and what kind of actions thev h y regarcer as good and r1gh.t ’
is what the sociologist Westz:r e II‘E%lardgd o %)ad 2 nd wrong, TI?IS
tory of Human Marriage; he ﬁnarc‘i aSI e lﬂ_hls ok T e His-
toms and rites, but has:g t(,‘)ld- Ir?s o O? / degcrxbed e o
different Perio’ds of histor what people in different countries and

. y have thought right or have thought
wrong in connexion with marriage. Now, here the sociologist is still
--de:&‘?rzézng facts; he is not judging or evaluating them in any way. Tn" > 6
thlS‘rscxence a sociologist may state that polygamy under certain con- !
ditions is considered right by-Mohammadans but is considered =
wrong by Christians, but he has no right to go-oti to say that, in this
matter, the judgement-of Christians is true while that of Moham- -~
madans is false of vice versa. To-de so.would bé fo leave the work of -
a positive science and to take up the work of ethics. We shall seein
a later section on the methods of ethics that ethics must take into
account the opinions of ordinary men on ethical matters, and, to this
extent, ethics is dependent on this descriptive science, which we may
label the ‘positive science of morals’. At-the present day the word
‘morals’ is used with a variety of meanings, for the science of ethics
itself, for actions regarded as good and right, and for the rules' ac-
cording to which such actions are done. It was originally derived

from the Latin word ‘mores’, meaning customs, fmd so may be
customary ways of judging human

e describing in this positive science.
is indirectly derived froma Greek

word also meaning ‘custor’, has, by long techflical usage, been
limited to the normative science, the science which tells not what
men actually do and actually think it {ight to ?lo, but wha}: min
ought to do and what they ought 1o think it right to do.‘ 1}11 the
normative science of ethics, we study the standards by whic ;:re
judge actions to be right and wrong, gooc':l and bad, %r 11':n thaen g:h:::
ways mentioned in the first section of this chapter. I'ro

3

appropriately used for men’s
- conduct, and that is what we ar
The word ‘ethics’, although it
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10 _ .
k what is the real meaning of these terms, right

point of view we as ‘ :
~nd wrong, good and bad, and the rest; once again we are not asking
H

what people think they mean when .the}.r usehi.:hﬁmli we arebasking
their true meaning or the only meaning in W ich they can be used
correctly. Such an investigation w.111 flecessarl!y re'sult in .the dis-
covery of standards or norms Ot criteria by which right actions can
be distinguished from wrong actions or even better actions from
good actions. The discovery and the estabhsl?ment of suf:h stand-
acds are the primary tasks of the normative science of ethics.

The word ‘establishment’ suggests that we cannot stop in ethics
with merely stating the meaning or logical connotation of such
terms as ‘good’ and ‘right’ and ‘ought’. Even if a person knew fully
the characteristics of action implied by these terms, he might still go
on to ask: “Why ought I to do what is right?* or “Why ought I to

| 2void what is bad?’ It may be the case that an adequate definition of.
AR the terms ‘right’ and ‘ought’ and ‘bad’ would supply-the-answess,
% putifthat be the case, the definition itself often implies a certain view.

of the universe as a whole and of man’s place in it. It is because of

| R man’s place in the universe that we can say that certain actions are .
TTTT 7 righ, or that he ought to do.them. Even a philosopher who main-
tains that the meaning of ethical terms is not affected by the relations -
 of our actions to anything else is still holding a certain metaphysical
view of the universe, a view that he will need to defend in order to
demonstrate that his ethical statement about goodness not being
affected by relations is valid. Such a passage from science to. philo-
sophy has already been suggested when it was said that the norma-
tive sciences ‘do not merely describe the standards by which we
judge; they are also concerned with the validity or truth of these
standards’. This surely means the place of these standards in the
whole scheme of things. It is, for example, a question for philosophy
or metaphysics to decide whether our judgements of right and
wrong are merely customary opinions that are created by our
human minds with no fixed objective basis, or whether they state
truths about the ultimate constitution of the universe. We may
somewhat arbitrarily limit the word ‘ethics’ to the science describing
the. st.andarc.ls, but the student of ethics will soon find that the de-
scription will develop into an investigation of the validity of the
standards, ar}d we may call this investigation ‘moral philosophy’, the
name by which ethics was most commonly denoted until recently in

the older British universities. There can be no sharp division be-

Scanned with CamScanner




THE NATURE OF ETHICS Ix

tween ethics and mo i
normative science j raz‘l P 111los<?p hy; a more profound study of the
ence inevitably raises philosophical questions
How far the standards of hi 1 .
t0 ditons _ § ot ethics can be used in ordinary practice
! inguish a right action from a wrong action will depend
argely on the nature of these standards, but it has been a mattzr of
C +
ommon experience that there are cases where it is difficul
even for the 1 : . . very difficult
: I experienced in making moral judgement 11
which course of action js ri : JuCTemens o te
N de ot action is right. One of the most familiar examples is
bt €r a doctor is right in answering a patient’s question with a
alse answer, when he knows or thinks it extremely likely that a true
%swer_ will aggravate the patient’s illness or even cause his death,
1€ sci i - ; ;
Ofcaseseit;ce of a;;plyﬁgdt?e sta:mdafds of ethics to pa.rtxcular kinds
b case properly called ‘casuistry”, ar}d, however this science may
ave been n‘nsused in the past, the application of ethical standards to
particular kinds of cases is in itself a perfectly legitimate and reason-
able sphere for a scieneéxT heditficulties and dangers of this science
of casuistry will concern us later. In the meanwhile we must note
that we are still dealing with knowledge and not practice, with a-
science and not with an art. The fact that the truth as to what action
is right in a particular situation does give valdablé guidance to a o
erson in that situation as to what he ought to do is not the direct
p ) N .‘
concern of the casuist. His business is to reach true knowledge, not
to alter practice. In this sense it is possible to admit with Dr G. E.
Moore?* that casuistry is one of the goals of ethical investigation and
yet to deny that the aim of ethics is to affect or improve our prac-
tice. It might be better to call casuistry applied ethics than to call it
practical ethics, for knowledge applied in particular circumstances is

still the primary aim. |
There is, however, a body of knowledge collected with the

special aim of guiding people in the practice of right conc‘lu.:.:'t or the
art of living the good life. We call such guidance ‘mora}mng , and
moralizing is by no means confined to the student of ethics, or even

i izer has more often drawn his
to the moral philosopher. The moralizer h2
rr(:aterial fromplong practical experience of life t?ar} from Eext—b'ooks
of ethics or moral philosophy; he is the sage or “wise man’, typically

elderly in years, often without book-learningf!);t rich gn iuf}]‘;n 5112
perience. Such was the author of the bo.ok of Proverbs :is he O1
Testament, or of the Analects of Con-fuc;us. Sometxme:i; b s claimes
that his moral maxims are due to"direct supernatural inspiratiof;

1 G, E. Moore: Principia‘Etizica, Ch. 5, §iv.
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AN INTRODUCTION TO ETHICS

sometimes the man himself is thought to have a ‘gifti, an unusual
- 1horn insight into such matters. The knowledge of ethics does have

some value for the moralizer; it gives him knowledg&: of the nature
of moral principles which can be applied in the partn':ular cases in
which he gives counsel, and a width of outlook which may help

him to avoid bias and prejudice. It may indeed be the duty of the
srudent of ethics to use his knowledge of ethical principles to engage
0, the ‘time-honoured task of moralists at present very largely neg-
lecter, to nreach and to edify, to inculcate new duties and devotions,
or to make men profoundly conscious of old ones’.! Yet the student
cks the more necessary qualifications

of ethics may admit that he la
for the task of moralizer such as the necessary gift of insight or the

long experience of the ways of men with one another. The preacher
and the educationist have certainly much to learn from ethics, but
theirs is a different subject; we may call it practical ethics or moral-
izing, and it is a subject the aim -6fSehlehsisito affect and improve

practical conduct. o b
There still remains to be considered the practice of doing right

12

actions or what-we ma-y-r-gal-1---th--@--arxst...of:li.ving.-J:hﬁ_.gQQ_d_lif@g Mackenzie

thought that it was not :::orrect-.td—-:speak--o-f--e@nduct;as_.an..ar.t,-?_._bL:.l_I:..___ o

there are actually resemblances between. good conduct and such fine
afts as painting or music to which the phrase ‘the art of conduct’
draws attention. L L

(«) We learn to do what is right, as the artist learns to paint, not
so much by a study of theory, as by long and painstaking practice.
We may admit that the understanding of ethical principles is a help
in the practice of goodness just as an understanding of the nature of
beauty may be a help to the painter in his art. At the same time the
study of the great masters and the deliberate copying of their
methods are of greater use than theoretic study in both good living
and painting. And in both the chief secret of success appears to be
practice.

(8) Good conduct and the arts both directly cause changes in the
world outside of us. We make things around us different by doing
good deeds just as the artist makes his canvas different by painting a
picture on it. The knowledge of science and philosophy, of which
ethics is one example, has no such direct effect on the world outside.
Such knowledge does affect the mind of the knower and in so doing

1 1. N. Findlay: Morality by Convention (M
: by Convention (Mind. N.S., Vol. LIII, p. 169).
2 J. S. Mackenzie: Manual of Ethics, Ch. 1, iv. , ‘p 1)
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THE NATURE OF ETHICS
indirectly affects his outside activities,
are themselves activitjes directly cha
world. Their aim is action and not kn

(¢) Good conduct resembles the fi
ducing something which has in itse
comparable to the beauty of a work
us something of the same type of
beautiful picture or 2 ‘noble poem’.

to a dying comrade is a common]
action.

13
but conduct and the fine arts
nging the objective material
owledge.

he arts in either being or pro-
If beauty or ‘worthwhileness’
of art. A noble deed arouses in
admiration as that caused by a
Sir Philip Sidney’s gift of water
y cited example of this type of

There are, however, certain marked
conduct and the fine arts, and Mackenzie

these when he denied that good cond
art.

(2) An art is concerned with one particular type of activity of a
person, whereas good conduct is concernedTwithiillsa person’s
activities. The activity of the painter may be judged not nly by the

- standards of art but by ethical standards; his ‘picture though ad-
‘mittédly Beautiful may be evil in its influerice. The clever burglary
may satisfy the standards of the burglar’s craft hgt_. is none the less

morally wrong. o e oo
 (b) The artist may practise his art a some times anc'l completely
neglect it at other times, buit the good man must practise goodness
at all times. There can be no holidays in the mora.l !1fe; Other arts
share to some extent in this need of practice; a musician’s neglect of
practice will be a great hindrance in %’ﬁs art,.but even t}ﬁ:‘:n he ﬁloes no;
need to keep at his practising all hx‘sr w_akmg'hfe. The rea yﬁ;i :
man, however, must be good waking, sleeping, or eating
interlude. _
3“3263 Good intentions are generfly tl;louihti;c::;a;;etx;opﬁzzizci ;n;
iudee an artist not by what he : ,
g;::v?rﬁ:; hi[zgma%ly produces, but in tl}e s",phere. of moml{éyhjj gtiig:
| a man to be good if we believe that his intentions wou have nor
lted in good actions, even although in actua ses i
mally 1o, h de the result different from the normal. We sti
s e e od man who has tried to save a child
give the credi Ofl%}imdn}fs}slet?l:s actually failed to rescue the child.

‘ 1 ou )
%)mnizﬁzzzln};gc;;ever eg;caggerate this diﬁ‘erer}ce bem}rjee?n gcr);)daisgd
dujt and the arts. A man and his intentions will stop being reg

differences between good
was drawing attention to
uct can’be properly called an
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AN INTRODUCTION TQ ETHICS

and the supposedly good man whose actions ﬁlwaﬁ turnhout badly
will be treated with the same contempt a.s the aiSt. 1?; 9 rega:rds
himself as great but never producfes any pictures, At the same time
there is no doubt that in judging in ethics we do ta.tke more account
of the motives and intentions of the doer of the action than we do in

14

indging works of art. ‘
] (d) An artist is a man who can produce a work of art; a good man

is a man who not only can but does do good actions. At the same
fime, as we have already suggested, the artist who does not practise
his art will soon lose the skill that makes him worthy to be called an
artist. On the other hand many of the good man’s capacities for
goodness must remain undisplayed until a suitab}e opportunity for
displaying them arises. The winner of the Victoria Cross may have
been as brave a man in the days of peace, but only the dangers of a
particular situation in war may give him the Opportu: 1%3?' display-
ing in action his own particular type of goodness. Hére again the
difference is one of degree rather than of kind. In both artist and
good man capacities must be ready to show themselves in action
~ when the opportunity arises. oo
~ Our conclusion is that, whether we decide to call the living of a
good life an"art or not, it'is"cértain that to live rightly has some re-
semblances to the arts and some differences from them. As long as
we remember the differences there seems no reason why we should
not refer to the art of good living. - |
There are then six moral disciplines (to use a term which may in-
clude science, philosophy, and art): (1) a positive science of morals,
describing men’s moral standards in different countries and ages;
(2) the normative science of ethics, stating valid moral standards;
(3) moral philosophy examining the validity of these standards by
determining their place in the universe'as a whole; (4) casuistry or
applied ethics applying valid standards to particular concrete cases;
() morc.z[i{iﬂg, or practical ethics, a discipline having as its definite
aim the improvement of conduct; and (6) the arz or practice of living
a good. life. In this book we are concerned primarily with the norma-
tive science of ethics, but we shall almost certainly in our study raise
questions which need to b - J
e ed to be _ans.wered by moral philosophy and we
ind coseies o el prncples by concrete applications of the
in casuistry. We shall refer to the student of ethics

as a moralist, although thjs i '
B2 , althoug word is often used for the moralizer as
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The Development of Morality

§ 1. LEVELS OF DEVELOPMENT

We may distinguish between three stages inthe development of
morality: (@) the level of instinct, in which the conduct that appears
right to the agent is the conduct determined by his fundamental
needs and instincts — the innate tendencies described by McDougall;
(5) the level of custom, in which thc.e conduct that appears right to
the agent is conduct in accordance with the customs of t%‘le group to
which he belongs; and (¢) the level of conscience, in Wth{l the con-
duct that appears right to the agent is that approved by his own in-
dividual judgement of what 'i‘fsvfxzight and wrong. .We have no sgﬁi-

cient grounds to maintain that the development from one stage or
Jevel to another is a ‘h‘i‘:v‘,torica'l‘d'evie"lopment.; The -mo-st--p-nml}:we
societies with Whiéh'"'ﬁ?é"'"éi‘é“"ac':quamt:ed at ‘the present day. t; o}:v
approval of a great deal of conduct that is in accordance wi mtai
custom of the particular society conce.zrn?d:, and icelre are stcarneenrls -
rers even in such societies where the individual ju gerr:len see o

* 1 dlas qgandp=d of richiness apd wrononess. And even in

e B o




AN INTRODUCTION TO ETHICS

52
§ 2. THE LEVEL OF INSTINCT

adictory pictures have be:en given of ;.
T:WO apfar:iﬁli{ixfg ri:t;ndition? The French philosopher Rou:;m
}usdmgst rﬁan was naturally both free and g.oo_d, and that the o n?u
h.el tha f man, free from the artificial restrictions placed on hin b\
tive life of man, society, was a life of idyllic e y

. » 1] f
s and instituttons O
the custom On the other hand’ the Eng]is };

odwill, and happiness.
gﬁ?fzsojgﬁe%OHobbe; held that natural man seeks only ‘that Wi

leaseth him and is delightful to himself’. Every man feels by naq,.
It)hat he has a right to all things, and, as all are naturally aCquisitiye
bound to be in a state of war with one g,

and ferocious, they are : ; ‘
other. The state of nature is intolerable — ‘no place for industry be_
] uncertain . . » 1O arts, no letters, no society,

cause the fruit thereof is .
and, which is worst of all, continual fear and danger of violent death,
and the life of man, solitary, poor, nasty, brutish, and short’.2

Tn these pictures of primitive human nature, Rousseau is leaving
out certain of the instinctive tendencies which modern psychologists
have found in human nature, such as the instincts of pugnacity, self-
assertion and acquisitiveness, while Hobbes is leaving out others of
these tendencies, such as the gregarious instinct, the parental in-
stinct, which soon becomes attached to other objects than the actual
offspring of its owner, and the general innate tendencies to feel sym-
pathy with others, to imitate them and to accept suggestions from
them. It is in the life of the lower animals that we find a life nearest
to the purely instinctive level, and we may admit that, in comparison
with the life of a cultured human society, the life of even the most
developed animal group is nasty, brutish, and poor. Yet the life of
the lovs{er animals is not altogether an unceasing conflict among

competing instinc.:ts within an individual, or a struggle for existence
among different individuals of the same animal species. The gre-
igtjl Z‘fe“?ofﬁﬁ?fﬁ;dyfjig‘f0“3 general tendencies connected with
of unconscious tendency to flPecmS, and there appears to b.e a .kmd
within a single ani ]y .a rmony amon.g t he varous xngyxncfs
_. &€ animal organism. Indeed, it is only when man’s

innate tendencies become conscious i .
find those painful conflj cous In the form of desires that we
judgements of right :nzlczrr?;mh; Ppear to be at the basis of o
that there was an unconsei gil Ousseau seems to have thought
ous harmonizing of the instincts to be

1 Hobbes: Leviathan, P, I, Ch. 13
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THE DEVELOPMENT OF MoORAriTy
found in primitive man, who may have had
with nature that has been lost both by sava
modern times; thfs is what Levy Bruh] calls
There is little evidence of such a harmonizing power in primiti
society, although we are probably right in thinking that thz s;?/gwe
known to us are the result of degradation and differ in many wge‘:
from really primitive peoples. The control of the instincts in t}};e
tribes we regard as primitive is often maintained by an elaborate

customary morality, reinforced by threatened punishments from a
supernatural sphere, or tabus, as they are often called.

It is commonly thought that the conduct of animals at. the level
of instinct cannot be regarded as right or wrong. It is said to be
neither moral nor immoral but amoral or non-moral, conduct to
which moral predicates are not really applicable at all, There is no
motivation by the judgement of what is right or by the sense of duty
as we find them in human beings. Yet it is reasonable to suppose
that in somé dimigay the animal regards the carrying out of the in-
stinctive impulse as the right thing to do. It is in this way at any rate
that instinctive impulses appear to human beings. “The impulse of
an instinct reveals itself as an axiomatically Obi{'ious prqpo‘s‘it‘i’cn, as
something whi't“:‘h‘i-“s:"*sd"féliéﬁ‘rly':'-"‘sense”"“tha_t”any xc{ea of dxscussimg its

basis is wicked ot foolish.’* Tt is inthis-way that it seems obviousto
the angry man that he shou_ldftgke:'ve;nggance on l}ls éppone?t__- Fre:}n -
another point of view, at the leve! of instinct, the 'mﬂuence 0 ou;s;h:
circumstances seems to predominate over the mner.na.mr.eho A
animal, and there is nothing that vsze_-qan_call free cléOlee,t}‘:thoui‘;i d ; | .
cient knowledge of the animal’s: inner n?t.ure,.-.gn f:vo b e;;og- e
causes affecting it, complete prediction of its cc-.nh uchduct RPN

sible. We may at a later stage look back on suct o1 ifice i

) d as good the hen’s self-sacrifice in

it good or bad; we may commenc as g demn as bad

: ‘ from a hawk, and we may conde

defending her chickens "animals, but these are figures of

the tiger’s massacre of weaker ara]it ,The conduct of both fowl

speech, borrowed from 2 ater lmO htf:-:ry other animals may appear to

and tiger is simply natural; to S'aUg

on-
. if there be any such ¢

he tiger as much the right ‘ for her chicke
;cieo;sghess in animals at all), as t0 sacrifice herself

appears to the morhei; hen:  ere mustbe \inds of conduct hich
Even at the level of instinc

1 War,
L Trotter: Justincts of the Herd in Peace and
Psychology, Vol. 11, p. 386).

53
amystical sense of unity
ges and civilized men in
the law of participation.

p. 15 (¢ , James: Principles of

Scanned with CamScanner




cTION TO ETHICS

1 the a
54 pers of the same species ﬁ? ssert%ent‘, fo.r Xay
Jre liked by M€ p are satisfying © the seli-a ]:ff Instiney e ¢
those actions whic nd there must be other kinds of .

:
i . Onq
he species, ¥ Congy,
menabers of t}.lee pbY e members of the species, and which, sy,

jsionand pugnacity. Westermarc), o
| in the violation of ‘our self. fEe]ind
entment.! It is certainly reasong
n regards as bad what he dislikeg Tﬁe

that our moral judgements had their origin in our emOti(?ns of
fact that our ! 14 not, however, prove that they are now sip,

resentment ;lv {:L:;ve feel ,resentment to the conduct we label bad; su
stai.:ements tdab < absurd as holding that modern science deals with
4 view would be 2 rigin in the alchemy of the Middle Ages

- because it had its 0 . ‘
?ﬁ%ﬁ;sz that our moral judgements had as their antecedents lie

~and dislikes which varied from person tO. I?EI‘SOH does not prove
ot e bjective validity. Westermarck him.

lacking in ©
;};ﬁ; ﬂiil}; ?{I:pzl?tzlity or%isinterestec‘ln?ss an essential characteristic
of moral emotion,? and this characteristic seems to pla.y a 1.arg<-3r part
in moral judgements as we now find them than the primitive likings
or resentments in which these judgements may have originated.

The development of conduct in a primitive society must at some
period or other have taken place in two directions. (i) It became -
more social and co-operative. A single man can do very little either
in producing things so satisfy his needs or to protect himself against
his enemies. And some of his innate tendencies like the gregarious
instinct, the sex instinct, imitativeness, suggestibility, and sympathy
already imply the existence of other people and his having relations

with them. It is both because of his own naturally social nature as
- well as for the better satisfying of his needs that a man forms both
- temporary and permanent associations with his fellow-men. This

Ieadsr very soon to some form of division of labour with different
people performin

suitegl, In one ver

AN INTRODU

the origin O
ich i mm

which is a €0 @ incentive

Jble to hold that primitive M

-

e out ‘
\ door work, while the woman, more Co-
need of tending he

Ly r children, does the work
o vootermarck: [y

tc .
(’:StermnrnTr- ~ sa[ REIthvzty’ DD. 61‘-'71"\
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THE DEVELOPMENT OF MORALITY
5)

inside the home. Later developments in the division of labouy d
mand the different kinds of craftsmen, such as the potter Ou; d g_
weaver in Indian village life, and such specialization of funcfi“ the
mark of a developing society. (if) Conduct becomes more ra(t)ir:s' 1a
45 man tends to use his intelligence more and more in satisfvin n;;
needs. This is seen in the making of tools which are Simplyyininzs
gent contrivanc:es-t? assist in production. It is seen also in the use 0;‘
gtratagem in primitive wars; the weaker man by using his brain ma
defend himself successfully against the stronger. At this stage reasoz
is chiefly used in the choice of means, but means are PI‘OXima;e ends
for our mind may be so occupied in seeking the means, that for thc;
rime being it becomes for us an end, and there can be no hard and
fast distinction between the choice of proximate ends and of ultimate
ends. Even for civilized man the distinction is often a vague one, and
the ends which we set before us as definite goals, like passing exam-
e inations and making money, are really only proximate ends of......

' means, although we are often vague as to the ends to which hese ™A

,1;
E

means lead. S S
It has already been suggested that a society entirely at the levelof . .. .

instinct may never have really existed in the human or in the animal

e i What we have been describing are tendencies which must
have been at work at some time or other during the early stages of
the development of human conduct. There must have been the raw
material of instinctive tendencies, including from the very start cer-

tain socializing tendencies. There must have been at some Stage Ot
other feelings of pleas_u’r_e__ig?ge;gftgifn. types. of conduct z_mfi of .dls“
pleasure in othiers, feelings which may have s‘pregfi rapidl}f in a
group, because of its members’ natural tendencies to suggestibility
and sympathy. And at times develop@ents must have occurred, ngt
equally in all directions but spasmodically and unevenly, towards
more rational and more social conduct. It appears too that, in spite

of much emphasis on the continuity of evolution made bly st;entists

ot different times, at one point Nature made a leap. Whi ec1 ere :.}1;6
resemblances between animal conduct and” savage con'uc.t,ﬁ c;
difference between the two s immense, and there‘ is no eV'ldFrlllc.eer
intermediate links. The most highly culturec.i c}ﬁimiiﬁfeioi sSe "
short of the most primitive of norm.al.savagzs i:ll tthf:3 apoer o
reason and to engage in social act1v1fy, an ey dha s
municate with his fellows that these imply. 1t 15 311 ot bis
falls short in his power to direct his conduct conscious’y: |

c
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ity of judging kj
hows @ capacity of judging his
- Oto occur at all in the anima] WO?,E“ by,

§ 3. THE LEVEL OF CUSTOM

nsiders to be right those forms of cong
standards or customary modes of u
: 1o which he belongs. At this Jy, &
haviour of the social group ¢ done’, and the good actiop ?lﬂthlz

LR
; 0
.+ he action that 18 1 _
bad action iS th ’, The importance of this ey, A

: heen ‘always done’. :
azgzzs::;tb};aih :effect that it has had on our ethical terming],
5

The wor d ‘mo rals’ 18 derived fro‘ﬁl t%le ’I:atnl'lfword mores, meany,
habits or customs, and the name ethics’ 1tsell COMES S 4 second
iy derivative of the Greek word édos which also meant custom or habit,
% We now distinguish between customs that are acgugllyﬁgﬁa §1§Ed by
_, the majority of a society and CuStOI"IlS that. ax:e approvsg 'by :the"
majority (whether they live up to their convictions or not), forwe
realize that the majority may see the better and follow the worse, At
the level of custom, however, this distinction is not consciously
made; what is done is what ought to be done, and the ways in which
their ancestors actually lived are the ways approved by the living
generation. '

There can be little doubt that the basis of customary morality is
the instinct known as the herd or gregarious instinct, and the innate
tendencies of sympathy, imitativeness, and suggestibility which are
closely bound up with this instinct. Perhaps they should be regarded

_ rather as expressions or developments of this instinct than as general
. innate tendencies in the way they are described by McDougall. As
Trotter has pointed out in his book on The Instincts of the Herd it
Peace and [V ar, impulses that are derived from the herd, because of
this herd instinct, come to consciousness with the sense of being the
obvious thing to do, which we have seen already to be character-
otenc httllqmaq impulses dependent on instinct. There is however 3
?t?éi?f;d 51 (c)hffer(::n.ce between impulses arising from the herd in-
its own Specia?ei:ar lililsif:{:m other instinets. Each other instinct has
flight instinct impepls rn;n ;S:;: r;:rlmt'i*mpds men to mate and ¢
may give to any tendency to action ay. The herd instinct, howevet
group, the feeling that it is the ok, to which we are impelled by the
S the obvious and necessary thing t0 do,

1
Trotter; 0P, Cit., pp. g4ag

At this stage ™2
which are appr
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and to any opinion the characterissic 37

person holding it. In this way

to the individual as self-eviden; princi © Broup come

son can doubt. It is because of thei

it is impossible to distinguish shay

level of instinct. It is just as mye

pleasure in what gives our nelghb : 18 to feel resent-

ment against a person interfering -

affection towards our offspring.

We are here dealing with a level of co

adequate examples both in history and in primitive communities ag

they exist today. Such communities differ from more civilized

societies in a larger place being given to the observing of customs

and a smaller place being given to individual reflection on moral

matters. It must be admitted, however, that even the most advanced e

- ofhuitan societies is still largely at the level of custom, for few ”‘“’ﬂ‘}

people it them reflect much on moral matters and these generally |
only in one or two special directions. A _s;fi_l;_i._n_gﬁc_:l}g:uagt?:istig ofthe

_eusromary,leve) is the large olae gi he.rihe ar com-

nduct of which we can find

|
I
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ngle group OF tr.zbe in a primitive o,

pe contrasted Wi th the many group, w.ty
jons in a moderf’l society. The o, elth

us groups — 0 his family (which : Frn

family or tribe of the customary o lat
his school or college, to his Churc)’

ults of having so many attachmepy .
have the authority or scope in the 1if:

. 58 '
The place given & the s1

at the customary level mayl t
which an individual has retd
man has attachments 0 .vgrxo
smaller group than the joint-
s, to his club, to

to his busines
and to his state. One of the res
them can

hat no single one of a0 nave - Y e !
of the individual that the primifive tribe had for the primitive ry,

that the different groups to which he belongs m
;ﬁrf:;? ;zz’ sometimes conflicting der.nanc}? hon the ”}dividua[
makes the modern man realize that h? hlm‘se IaS. ?o'dec1de what
action he shall take when cuch a conflict arises. It is difficult for y
n the position of a man at the level of custon,
oup only, a kind of enlarged family befor
med uttetly powerless and without the sup.
dual would have no sort of life to enjoy 5

to put ourselves i
when there was one gr
which the individual see
port of which th__e indivi
all. - o
How did customs or approved ways of acting arise? They were
ways of acting that were satisfying to the wholé group, partly he-
cause they satisfied the instinctive cravings of a great many indivi-
duals at the same time, and partly because they made a harmonious
compromise among those instinctive tendencies which were in dan-
ger of conflicting with one another either within an individual or
between different individuals in the community. Primitive man, of
course, did not always reason clearly about such customs. Some-
times there was a fallacious piece of reasoning that a certain line of
action had been harmful in one particular case and so must be harm-
ful in every case. Such fallacies in inductive reasoning are still at the
base of most of our superstitions; for example, people will refuse to
traV_eI in green clothes because of the fate at Flodden of the Scottish
armies W};O are alleged to have been so dressed when they marched
o ol dt s oo
lished by experience bilgs.:fns tlfe value of wblc.h. has been estab-
made such a distinction Pforlst}?n ikely that primitive peoples €ver
as bad conduct, and luci( dem, unlucky conduct was the 875
Another fact ,h' b Y conduct was the same as good conduct.
which weakens the value of custom is that a custom

1
There are many other traditiong ab
same fallacy is involved i, them
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Tem TR TRRUEMLNT OF MOoRALITY
always tends to outlive its usefulness. T
came from a time when the duel was ¢
which a wronged individual could secure justi :
imes when there were other less arbitra]r ;CZ, but it survived into
stitutions for securing justice, and then gstlg more,lmpartial i~
institution it had a special appeal to meil of hecause it was an old
only keeps alive customs which are no Jop onour, .Old age not
them an air of venerability, ger useful; it often gives

The group has various ways of maintaining the ob :

customs. (¢) There is first of all the force of ubli servance of its
natural ten‘dencies of sympathy, imitativenesf anifl Zﬁlnlon:b?}n
make us wish to do what our neighbours appr,ove andgft::ﬁl. Hity
more unpleasant to the ordinary man than the feeli;zg that h e s
garded as a strange being with whom his neighbours will havee ;ZE-
ing to do. If Trotter was right, the herd instinct gives to the o inion”
of our neighbours an obviousness and self-evidence A
opinions motivated by instinct and not by logical reasoning, (8) A

59
he custom of fighting duels

he only Practicable way in

2 familia}' support of the customs of a priniitive society is the b I
anr___indmdual dqe:s something -that- is-forbidden by custom, supes- - -
natural powers will inflict a punishment of illness, accident, oreven

' death upon him. This punishment is often attributed to the activity
of the dead ancestors or even the animal ancestor of the tribe so that
it invests the authority of the group with that feeling of religious
awe which Otto has called the ‘numinous’ state of mind.* (¢) This
authority is often supported by an elaborate religious ritual, and

ritual is a most powerful ally of customary morality. Religious ritual
often serves to work up the tribe to a state of great emotion, and this
emotion is often enlisted on the side of what is customary. This is

especially true of the rites of initiation to manhood whete impressive

ritual is used to bring home to the youth both the authority of the
A modern ex-

tribe and the importance of observing its customs. :
ample is that of the solemn oath administered often with the ritual

cmbellishment of a foreign language to doctors on their being ‘f1d~
mitted to their profession. Ritual is also used in the condemnation
and punishment of offenders against the customs of the group, anfi
we find this still in the dignified ritual of our law-courts which mani-
fests the majesty of the law. There are other uses of. l‘ltflal where 1tlsl
connexion with the maintenance of custom is more 1nd1rec§t but.st;,l
effective. We find ritual used on the great occasions of life, birth,

1 Otto: The Idea of the Holy, Ch. 2.
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IN imes of special importang
!

AN

0 ¢ other t .

6 : d death, and @ £ crops the declaration of w, ¢h
iage, a0 ng of € P> . ! o
matt1ag% d harvest! chings the ritual often iq. U
as the soWing house I these lndlca By

i ' ' stake in the life .ot
building of a whole has an interest and : the life ol
a occasions adds to 1ts authority ing R

oup i generally prepared ¢, use
Icitrant individual to Obseryg ;

ople to be g0 ;
P 0 choose the I'Ight for themSEIVeS

eyes of el the recd

; e to comp i : $
physical forc paracteristic of customary moaahty .tha.t it hag
customs. 1t 18 € od; this hesitation apg the

ol of conscience.
of custom the great St€p has been taken of haviny

individual no lon
established moral standards, so that the in ger alwayy
does simply what i right in his own €yes of what appeals to g
oes SIMPY There are defects in these standards, as we shy|
natural instincts. 1nere - qards with 2
see in the next paragraph, but to haveu-.stan.. ar;,ﬁ,‘ witll a Certain
mount of universality is ‘the one thing needful’ for mo'rallt}’« At
this level too the standards are supported both by the public opinion
of the group and by strong penalties for their violatioss. Nor, asis -
sometimes suggested, are these standards .athggthﬁr arbitrary; they
iave been proved to-a large extent t0 be useful by the collective ex-
perience of the group. And these standards have . themselves a
.secondary usefulness in furthering those bonds that bind the group
together in a unified social life. The observing of customs tends to
bring out in the individual those tendencies which lead to sociability
al}d_ benf-fVOIEHCE rather than those which are self-assertive and in- -
dividualistic, and the former are certainly the tendencies which
;Onfﬂbme most {0 m_oral progress. The individual is also likely to
orm regulax: habits ~ in itself a real moral gain — under the influence
of ;he estabhﬁlled standards of the group in which he lives.
- It is true that at thi
great defoos. Th t .thzs level the standards themselves have vety
roms based + HHCTE IS gener. ally little distinction made between cus-
0ms Dased on reasoning and experie . "
superstitions. Again rules degl; petience and those based on me:
given more importance tha:a Ii,llg with most tivial matters are /6%
as the most im ! rules dealing with what we now regéf
. portant affairs of mora; . it the
using of a wrong word in a piece of rality. A slight error, like t
as more setious than crimle): ofe of religious ritual, may be regarde
of law, even in the Tew: violence. We find in all earl codes
p ewish law attribyted y !
of petty regulation and ultimate ed to Moses, a curious mixure
moral principle, On the whole, t1°
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* matters. () There is a new personal inter

developed morality.

. $§4.THE LEVEL oF CONSCIENCE

At the level of custom the authority in the moral life is outside the

v ;7 individual; he must do what is approved by his group. At'ihie Tevat 1

PEEE IR R ETL
SR ¥ MR
LR L

2 : R evel o,
“of conscience the moral authority is inside the individual; it is an v

inner voice that directs him, and now it is what conscience com- é
mands that appears the obvious and proper thing to do. This is so
- much the case that Trotter was inclined to maintain that conscience
is merely a developed-form of the moral dictates of the herd operat-
ing through the herd instinct,! but surely the most characteristic
~expressions of consciénce are those where it contradicts the com-
mands of the group. It is true that conscience often bids a man fol-
low the customs of his group, but sometimes it does not, and at this
level the deciding factor is always-what-the man himself regards as .
The advance from the level of custom takes place in three direc-
tions. () The standards of morality are now actively chosen by the
individual after a greater or less amount of deliberation; they are no
longer accepted passively as an inevitable part of his hff: in a group.
Even when the individual does not himself make an active examina-
tion of the standards of his group, and does not dehberzft:e:ly cho:ﬁe
to accept or reject them (and few individuals have the ability and the

i i ination), the individual
energy to engage in such a deliberate examination),

i :de for himself in motal
still feels that he can when he chooses deczeset o Bl I e

r less unconsciously

re more O i
0 Whlch the

d
group level the moral standarcs aheraa of the society

accepted as part of the moral atmosp
| 1 Trotter: op. cit,, P- 40 4%
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62 science to be go
Jevel of con 8o0d i
TR N ngs at the t oAy
igut v 0 el gt
12 e smself. i
l? W:l anta ; me’re y of the individua hn}?s indivich.lalyofr')l dE':Ed G,
the advantage I ‘ ertion by e ) his ¢
his own independence anc,l ALerests ag Ove
dards quthority; and interest- Hlstormauy, thr
n ) more personal matter hag |

- e
er religions and especial] e

endency o 100 o the High

Lelped by the tizloz’gzmpham on the value of the individyg] sou]
ture of all social Sroups i,
» B

Christianity Wi
which, in contrast
destined for a persona
human welfare become m
groups in a developed socl

' na

to the transitory .
(c) While other aspects of
atters for the various institutions a4
ety, pure morality tends to become the

T is a tendency, for examp]

I f the individual alone. There is 2 t¢ ) ple, 1
?e);ae::t: the spheres of ethics and of politics, holding that politic
deals with the affairs of the state, and that the moral. sttandards which
2oply 1o @ hrdlip relevant in the political sphere; thi

to individual A
s surely an unfortunate effect Of the tendency to individualism, W,
* can see the change of outlook in the difference between Gireek ethies

an is primari'lyf"th@ good citizen and -

with its view that the-good man 18
f fundamental part of politics, and

that ethics is a subordinate. i
modern ethics, which holds that political or civic life is at the most”
one sphere among the many in which a man can express his good-

ness. - S
The development from the level of custom to the level of con-
science may appeat to be largely due to historical accidents. We
have seen how the spread of Christianity aided that individualistic -~
outlook which is fundamental to the level of conscience. Other his-
torical events, like the breaking up of the Greek city states in the
fourth century before Christ, and the Renaissance of the fourteenth
and ffteenth centuries with its rich unfolding of individual human
capacities were powerful aids to such an advance. The movement
from customary morality to individual reflective morality is ong
however, .Which depends on fundamental tendencies of human
zlsﬂt}lll:s:fgzzi oﬁ]ni})lr1 :ieceige aIneW impetus from such historice?l events
dencies which we ni): el.b rl1 ‘E}ilu Ve therei are te OPPOSTE tiﬁe
tendency to be alwa sy ake‘ o a}nd mnemic’ tendentie to
cling frmly 0o 11 5{ seeking so'methl?g new and the tendency ‘
y e old. W. S. Gilbert indicated these two0 tenden

cies when he wrote:
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THE DEVELOPMENT OF MORALITY

‘That every boy and every gal
That's born into the world alive
Is either a little Liberal

Or else a listle Conservasiye.

He might have said equally truly that each new child is both Liberal
and Conservative at the same time; each has the tendency both to
20 forward to the unknown and to remain in the ways of the past.
The mnemic tendency by itself favours the continuance of the Jeve]
of custom, and the hormic tendency may lead to new ways. of con-
duct that refuse to be subordinated to moral standards at all; this is
the reason why moralists so often distrust those with new ideas. It is

La wrrgle betw een the two tendencies within the individjsl arhich




opucTION TO ETHICS

AN INTR Joant
o vantage :

. o personal gt in a more AAVANTABEOUS Marke, F
cell for his 0w P evant result 1 that he begins to think of p; " “%
he rele rom the interests of his groy, O,

[

thing different &% ;

ha;ten the conflict between group and indjy, g ‘f

may le, may drive the energeg, ly)
I

: amp
« o of famine for ex .
time 4 be to seek their livipy I,
]

ay from the area of their tr1 ek the
| ' interests of the .5 Elgg,
hen this happens, the interests exiled indbgg

o be identical with those of the group,
and indeed outside change of any king :rré

likely to offer opportunities for new .lfe;aders,fand tII1e new leadey ;
likely to find his own interests tO be different from those of the gy,
with its established chief, Yet it would be wrong to suggest that th,
assertion of individual interests is a!ate. d‘evelopme?t, t:or, from th
very beginning, there is in each md1v1d1‘1a1 an_instinct of selt
assertion. At the level of custq:_'x}E\gg{_e;fgfess1ons o'f this instinct my

be kept in strict control by 'thef?jij-gwmgiof the tribe, but it is they
all the time and is ready to find expression whenever opportunity
offers. One of the ﬁrgt:_.yy_f@}{s'_in__,_Whigh"aﬁy-=indi~vidu~al—rirs;—'l'ikelyf e
assert himself is by using his own judgeméht"iﬁ_mé'féf'fh’iffé'fé and,
whenever he does 50, he has for the moment at least moved from th;, T
level of custom.-to the",ulev,el of C’Oﬂ'SCi’éncea R

cumstances
interests. A
dividuals aw
where, and W
are no longer likely t
industrial development,

§5. A COMPARISON OF THE LEVEL OF CUSTOM AND
THE LEVEL OF CONSCIENCE '

Morality today in most parts of the world is largely a matter of cus- -
tom with, here and there, individuals reflecting on moral matters,
and, under Fhe guidance of conscience, refusing to accept the cus-
toms of their country or class or ‘set’. It is a social gain that most
ffgen should accept the standards of their group without question;
i Zverybody were constantly asking questions about the rightness
atnb jlsr{ro?gness of the ways of their society, there would be a lack of
iea zli_tylm ;he morals of a community, and the young would have
tiolg; ;;tt; :‘ ance oIf learning almost unconsciously the moral tradi-
ir race. In mos
o wocept 1 o t matters even those who reflect on moral-
cept these traditions without question; it is only when the
reflective person find i : 5 1t s only WhE
nds some inconsistency in th f his
group or finds that th <y in the standards of
! at they are not in accord wi i
aspirations of his own nature that h rd with the highest PO
adopts new moral standards Maat ef zeks questions and wltima°}
- Many of the moral standards that pr¢”
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THE DEVELOPMENT o pop
. yail at the level of custom must have orje: AI:ITY 6
some individual in the past. It is true th ginated in
religious moral codes attributed thejr coilt the foun
but, even if we admit this, the Divine jns € to a Div:
individual conscience and must have bee Plr?tlon came through the
fections of the human instrument befOren' coloured by the mora] re-
code. The codes so provided by the io rit Was expressed in a mora]
suffered weakening and modification be?irs otfl morality probably
acceptance; we need only compare the teac ;?n ey gained general
the Mount and the conventional moml'codegi, Ffththe Se}-mon on
Christians to see how individual ideals become ekmajority of
they become part of the accepted code of customWea ened 'befbre
this way the level of conscience may have been Of?r}’ ;norahty. In
beginning of customary morality, as well as occurf; O:nd at the
against customary morality, the way in which we mog s a revolt
find it at the present day. st commonly
Reﬁec?tive morality as it is found at the level 6fconséidtice and
convent;o?al morality as it is found at the level of custom differ in
the following respectss - e ememEE
«( 1) At the leVelof cu tom fwhaitf is done’ and‘what is not done’ -
may not be what we would call moral matters at all. Religious ritual,
for example, is given an equal importanee to moral conduct, and, to -
judge from the way that the two are mixed together in such a code
s the law of Moses, both are regarded in the same way. To be wrong

:n the one is the same kind of wrongness as to be wrong in the other,
ems to have been made between what we

moral law and what we would regard as a
rule of the road; both must equally be done
In modern times the confusion be-
most clearly seen in the case of
and the word conventional im-

Again, no difference se
would now regard as a
political by-law, like the
by the members of the tribe.
tween morality and other spheres is
etiquette. The conventional person,
plies that in some respects he s at the level of custom, feels a breach
in the code of the manners of his class, like wearing a lounge suit at
dinner while all the other guests are in dinner iackets, with the same
kind of remorse as he would feel if his fellow-guests caught him tell-
kes the distinction

ing a lie. Reflective morality on the other hand makes t peton
very clear between what is morally wrong, and what is merely

. : ¢ these
approved of on other grounds, although it may agmxt t};hereti_
other hreaches of custom may have indirect moral e 16Ct;use O
cal way of performing a religious rite may, for examp®
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liturgy was used in Edin}?urgh in 6.
he road may cause.an accident eq dan é%‘
aring at dinner in a lounge suit oy Eng
1 these are mOre effects. At the ley iy
¢ what is moral about them, andel of
and this is our first grls‘
Gy

AN INTRO

66 ‘
disordet, 85 when Laud’s

Jeoft

Jience of the i€
l(;fl?e% and even a mans appe 1
the’feelings of his hostess; a

conscience, however, Tve see ]lus o
tinguish it from what is merely ¢! Vs

P8 e s B
follow the habits of others. may eveny
serve and 9 lity for him to observe too closely and at ¢
a n:lisad\ffa.n':tz;lgeei:1(2:i ir:&fj;l ?s more likely to enter into the mory] (t)ﬁ;nt.
;:}‘;iyéf%; group if the natural tendencies of sympathy, i_mitative:
hili llowed a free and half-conscious
ness, and suggesubxhty are allo : b S play
without the interference of deliberate attention wiiicn may lead 1,
critical reflection. On the other hand the task of th.e individual at g,
Jevel of cqn;s,ggqg*ce@sgt‘:é reflect on the customs of his group; these ap,
the data on which His conscience works, for even the most origing
moralist does not begiria new moral system from t}rxe start%he beging
oy i ofwhat i her lsady. In i eflection e s lklyy
 make discoveries of different 'kin'dé:"('“a)--Hctw-x-ll-:dtscov.er.thg.g.ee—r{.ﬁn_ o
customs which were formerly useful are now no longer so, but may
even be detrimental to the welfare of his society. fThé*‘k‘:'u:st_dm"}ﬁay*
" no longer fulfil the purpose that it originally fulfilled. For example,
the prohibition of the taking of interest in Mohammadan countries
was certainly a useful rule when all the money that was borrowed
~ was borrowed for consumption by the borrower, but the extension

of that custom into industrial communities, where money is chiefly
borrowed for purposes of production and so performs a useful func-
tion in society, seems to be socially harmful and quite outside the
ariginal purpose of the rule. (5) He will discover that customs vary
gréatly from one another in their importance. The paying of tithes
on spices like mint and anise and cummin according to Jewish cus-
tom was recognized by Christ as something that ought to be done,
but he saw that it was a duty of little importance compared with
o;thers, such as works of judgement, mercy, and faith.! (c) He will
d:lsc.:over that certain customs are not justified by his own moral in-
s long o of o ey o Ll sinetenth
point out that there was not a sin el G and. 'IS SUppOrters 'cou
gle word against the institution

' I-lﬂ{e Xl 42,
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such in the Chris.tian Bible which W
highest moral aspu-atio.ns, and yet to
jnstitution was recognized as a baq
rid of. At the present day the pacifis
for the defence of one’s country, whi
of moral approval behind it; the pPacifist of
the fallible individual may be led 1o Wron
tions, but whether right or wrong he has
from the level of custom to the level of
‘conscientious objector’ given to the pacifist in t] > @2 M€ name
All such reflection is stimulated and ajded
moral code of one’s own group with theg
travel and wars, which have taken men
civilizations, are powerful influences in ar
the level of custom to that of conscience,
(3) At the level of custom there is no room for progress or de-
velopment. The reformer anéc_lhw\j;gg;;glhglég%gyent are both apt to be put
in the same class; at the present day, for example, both are likely to
be labelled ‘Bolsheviks’ or ‘revolutionaries’ by the supporters of

“4 MURALITY
as considere
reflective

67
d to CXpress mar’g
€0 at that perjoq the

by the comparison of the
e of other groups. Indeed,
to see the ways of other
ousing men’s minds from

.. convertional morality. The rising to the level of conscience opens

- the door for change; this change need not always be for the better, -
but at least progress is now-possible: In-our next section we shall see
certain directions in which progress has been tade in the period
known to history. o

(4) At the level of custom the group is satisfied if the individual
outwardly observes its customs. It is to be remembered, indeed, that_ |

' there are customs of speaking as well as of do%ng, gnfi "1t-,lsIn?cessa;y-
to ‘say the right thing’ as well as to ‘do the right t}Eng e is atttbe

i ir t must not be
tics, who say the thing tha
customary level that heretics, evel might g0
i i atment. The customary le _
said, receive the severest treatr _ Ay
50 f;r as to demand a uniformity of motive, but thzrc; 11131 nunifo}:'m-
testing such a uniformity and so custom can clenf.lance onythe N
ity in outward expression. The level of conscien o of anion,
hand is one where it is maintained that the'z mnex; che e ot
: ; re importa :
the motive and the intention, ar.e oo I tI:)his direction morality
ward bodily movements or their effects. In

rsonal and
has received much aid from the devel‘opmf?;‘ toii$ogz l:}ele outward
spiritual religion with its belief that }Ta}?e;t’.
appearance, but the Lord looketh on the

intain mora
(5) The level of custom tends to mainta

lity at rather 2
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munity- Painful punishmentg

throug g much below that level, but there ; l\fe‘lt
es even some danger for the in div‘étﬂ&
|

average level of his fellowsl N
who aspires 10 ho has little concern with anything but the sp
- o) re is much advantage in the mainmnanc:th
running of t om. It avoids disturbance it prevents serioyg dQ
/ ' on the part of the statesmay t]:
gradation, | of conscience on the othey hang

quire
effort of creative thought: rI.'he leve. cience
is one in which great - dividual saints are likely Lo appear, butity
also unfortunately one in which the individual W}‘{o chooses b
le to keep him from utter ruin. This is op

Jownward path has litt :
reason why many Who themselves have risen to the level of cop
science urge the necessity of maintaining a customary morality j,

" most matters; they say that their conscience approves the customary

standards of their"group;-,il’ﬁgg%‘,irealize that a customary morality i
more likely to keep the evil-déer from wrong than the leadings of

his own undeveloped ot perverted conscience.
(6) In asimilar way
special needs of each individual.
ensures that the established-rules o
self-interest or prejudice of a particular individual: Yet it does pre-
vent what we may call the finer adaptations of the moral life, suchas
the doing of the right thing in particular circumstances which are
unique. It has beena characteristic of the morally best men that they
have had the insight to do such unique acts. It is said that at the end

AN INTROD
68
hout the €O

In some respects this is a gain for it

of the first World War in" 1918, the suggestion was made to the =

Brltlshhl"rime Minister that his first move should be the sending of
‘some s lllp oa'ds of food to Hamburg in vanquished Germany. We
gla}j;lf we dbt;heve that 1':he maker of this suggestion had a unique in-
Pgin: a;[. hat the action would have been morally right, but the
Pt ;a inister probably realized that such a thing was ‘not don€
and ssizﬁtgzry t.o the standards of the group in such circum-
e ‘be chan action belongs to the level of conscience which can
4 e outlook for new ways of bein d
uch a comparison may seem alt fing gooa. '
morality at the conscience level. b ng:ther in favour of reflect
morality can exist - level, but it is doubtful whether such
o except with a background i
If the individual is to have a free hg. und of customary morality-
' s c i
have some stability of moral back oice in moral matters, he must
ground, and some assurance tha"
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Ltae ULYRLOYMENT O
F Morayr
ITy

his fellow-citizens will not interfere und
Jikely that it is only a well-established morzl ‘Z‘:gi tl}ls fr}(;edorn,
10n that can

vide such a backgrf)und. Anarchy does not provid
ment for the exercise of the individug] conscienl € the best envi
ce.

The level of conscience itself is noy without
gers. The possibility of an individya] choosinm I}is defects and dap.
none of thfa- restraints imposed by customa g the way of evil with
peen mentioned. Yet even for the man W"ﬁfomf)rahty has already
seriously ﬂler.e are certain dangers. The conscie takes the good life
example, fall into a kind of morbidity or uﬂheal?;ﬁous man may, for
in which his attention is taken away from the ol}; “fdf"cemr.f_rdness
manded of him by his community to the question;rlous duties de-
conscience. In extreme cases there may even be 4 d:lg; of his own
his own perfection with a corresponding neglect of hil erate Cul’{‘o ¢
The monk who has chosen to leave the world for thes Solc.;al duties.
his own soul is in danger Offorgetting that he has dutie: l;outzaet;c;gr(l)j

pro-
ron-

;i he has abandoned. It may be that some men give their best eI (a7 T

iy

the world in living the monastic life, but in such there must beno -

morbid self-centredness. Again, the fact that at this level there are so
‘many different spheres of human activity makes it easy for the in-

' dividual to limit his morality to certain of these spheres, for example
i oo ?

to his leisure and family life, while his business is run for the purpose
of making money with no moral considerations except the very -

limited honesty that business prudence requires. In an extreme case- -

a man may find other spheres of activity so- interesting that he
ignores morality altogether. The artist may claim that he is so ab-

* sorbed in his art that for him morality simply does not matter at all.

Another danger of the level of conscience is that of an individual
giving up the observance of a moral rule when he no longer under-
stands its meaning and usefulness. Around the institution of mar-
riage there have gathered in the course of history a great number of
customs, Many of these have scemed to the reflective of our own

generation to have no significance, and the result has been a ten-
although a

dency to abandon all the restraints imposed by tradition,
ways had disas-

fuller reflection would show that the doing so has al .
the right attitude to tradi-

trous effects on society. It appears as if

tional custom is to abandon it not when we fail to see its gsefulness
but only when we see that it is definitely harmful. Ther@: is a safety
and stability about customary morality, even although it does ?Ot
admit of the attainment of such heights of goodness as 2 mora ity
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0 .
7 conscience, and there appears tq he.

: individual consCiciz®s = : d
?lre;teti I:i}:stom and reflection 1121 ideal community, Pla%
or bo

/ § 6. THE HISTORICAL DEVELOPMENT OF MORALIy,

story as it 1s knom{n to us does show tha o

whole, in spite of periods of sinking mfto me;fl}i CUStomay a;h:
there has actually been a develop.ment rom the ew?l of cugy, :
the direction of the level of conscience. Of course this deye],. 0

Opme

] . nt
has not been continuous; after th‘e appearance of a mora] e, dery
by his insight or reflection, re

ects one of the accepted e 0,
morality, there is a long period in which, aftm::; struggle anq mu:hf
apparent failure, the new rule becomes accepted as a part Ofcustom,
ary morality. Indeed, the reiflectlve moralist has not achieved hi

urpose until what was for him a matter of conscience has becom

f”or’dth*éi‘élfl matter of custom. He himself, of course, has reached g,
level of conscience when he chooses something different from i,

A survey of social hi

is customary, but his moral gain is only consolidated by its becogy: -

R aTEre A oL

- inig a matter of custom. The story of the changed attitude to slaver, =~ ,
" in Britain or America during the nineteenth century providesagood |

exarnple of this. In an ideal society it appears that conscience woily

always direct the individual to follow the customs of the group in

matters where there is a custom, for an ideal society would have only
the best possible customs. In an ideal society there would, however,

certainly be matters in which there is no custom, so that there would

be an opportunity for originality and creativeness in the moral life.

Historically there have been certain moral gains as part of this
development from customary to reflective morality.

(@) The moral judgement has tended to deal with the inner causes
of action rather than the outward conduct. This, as we have seen, i
an essential element in the development from the level of custom t0
the level of conscience. We find it historically in the new attitude to
the criminal and particularly to the young delinquent, where an at-
tempt is now made to discover the mental history behind the crimé,
or in the use of confession in the practice of religion.

) Thf_l area of the moral life has been enlarged. In the tribal life
EZ::I i::;est :rf}rli aéltr:’nac;st all within the tribe, and suc'h obligation® @
moral; it was prudent t%e; o rdzgmus a:nd m?gxcal rather Wik

e careful in dealing with the unkn©

Th
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THE DEVELOPMENT o
some duties to all humanity, Even those whe tell us m "

. iy . 08t i
ally not to interfere with the Customs of Primitive lemphatxch
that we have one moral duty to such g declare
leaving them alone, A great many peo

P;‘-:ople, namely the duty of
some duties to the animal wor] B now feel thy they have

d, at | -
> b least the oblipar
animals useless and unnecesgy ; gation n

ry pain, and g1, Ot t0 cause
vance in the last few centuries

The wilful torturing of animals which yng)
among the most common of English sports hag
barous relics of fox-hunting and cock-fighting
Certain movements indeed like that against v.i;r
in giving equal consideration to anjmas and
causing pain. The more hum

some cases it has been perverted to preferring domestic animals to
one’s fellofvfm% ?ij‘swundoubtedly @ great moral achievement.

(c) The “'déﬁ;fél'éﬁinent to reflective morality has given ys the
knowledge that morality is something that we can try to under-
stand, and the study. of ethics belongs to the level of conscience. In
India and China, where customary codes of morality have long pre-
vailed, there has been little ethical reflection. Modern ethics began in
those Greek thinkers who themselves p

assed from the level of cus-
tom to the level of conscience, particularly Socrates and the Sophists.

At the reflective level, we realize that morality is not a law imposed

on us by an arbitrary creator or his ministering priests; it is not even
- alaw imposed upon us by our fellow-men. It is a law that we our-

selves can understand, and choose for our guidance because we see
that it is good sense to do so. The great Greek moralisifs realized

this, but the long moral domination of the Roman Catholic Church
in the Middle Ages made men feel again that the mor‘al lz‘aw was out-
side them and beyond their understanding. .In tot'al‘itanan states Hi
our own day there has been a renewal of this imposition of the mora

law from outside, although this has often been dxsgutsed‘ bylthe. ﬁ?p}
- position that the moral law in some way expresses the ‘rea v\;; OE.,
- the people concerned. It is true that it is better in most 1;:ases 1o ob-
~ serve moral customs that we do not understand if (tihere nc; nl: oo
- for transgressing them, but the very effort to un er;stsf n;xaking o
moral enterprise of considerable valie, and th?j r?eagurselves by our
moral law something that we accept open-eyed for

own free choice,

MORALTY

4 Century ago wag
» €Xcept for the bay-
:c\lmost disappeared,
isection go very far
men in the matter of
of animals, even if in

L
AF
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